28

This process might be described by the term "Self-
fulfilling Prophecy, ' now much in vogue among psychol-
ogists and sociologists. Starting with W. I. Thomas's
theorem: "If men define situations as real, they arereal
in their consequences," Robert K. Merton described it
as'. . . a false definition of a situation, evoking a new
behavior, which makes the originally false conception
come true."28 Ethnic and racial prejudices produce the
very "facts" which canbe observed. The New Christians
of Portugal, an ethnic out-group, were automatically
suspected of heretical religious tendencies, which then
indeed resolved themselves, in some cases, into emi-
gration followed by a return to the faith of their remote
ancestors. (News of Portuguese New Christians observ-
ing Judaism in foreign parts was transmitted to the
Inquisition in Lisbon and helpedto justify, tothe officials

themselves, the persecution of New Christians at home
as potential heretics. )

Among a few Portuguese intellectuals, new religious
positions were created, differing as widely among them-
selves as those of the French-born Isaac La Peyreére,
the founder of modern biblical criticism29; of Uriel da
Costa, the founder of modern deism30; of Menasseh ben
Israel, the propagator of modern rabbinical Judaism31;
of Spinoza, born in Amsterdam, but a product of heter-
orthodox and heretic New Christian influences originating
in the Peninsula, who proposed the most radically anti-

Judeo-Christian views that the modern world has ever
seen. 32

Thus, as a result of Inquisitional persecution, a part
of the Portuguese intelligentsia was radically alienated
from Catholic dogma and lost belief in the salvific func-
tion and mission of Jesus Christ, both as Messiah in the
Jewish sense and as Redeemer inthe Christian sense. 33
"Thanks' totheir Inquisition, the Portuguese made major
contributions both to modern orthodox Judaism34 and to
the European rationalistic revolution of the 17th century.
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BASIC ELEMENTS OF ISLAMIC PORTUGAL:
A SURVEY

by Geoffrey Luiz Gomes

red shortly after the initial Moorish invasion
Cg?%ﬁz Iberian Pgn'msula inT11, qu_tuga} form‘e_d a{:
the time the western extremity of Visigothic Spain. .
Less than five centuries later, Portugal would ‘pe one o
several Christian kingdoms gradually extending thellr
boundaries southward until the last remnant‘ .of’ al-
Andalus? finally capitulated in 1492. Thus end?q_ nearly
eight centuries of almost continual Muslim- Chrla'.tlan ;:onm
flict. For Portugal, however, the Recqnqgest was a essE
protracted affair thanfor the other Chrlstl‘ankmg_dgmsl(f
the Peninsula. Portuguese independepce is Fradltlona g
setat 1139 or 1140, when Afonso Henriques first a_ssurgﬁ
the title "King of Portugal."3 A status appro:g{;ma heﬁ
independence canbe seen as eaﬂy_ as 1094 or 10't . Wbe_
the "County of Portugal," conm‘stmg of the terri c»r3crl e
tween the Minho and Tejo Rivers, was ‘governef 2 )é
Henrique de Borgonha (Henry of Burgundy) as a vassa egv-
of Afonso VI of Leén. It was then that Porl'tugal_ was ss -
ered from Galicia and emerged, for the first Flrrée, a :
separate political entity. 4 By conFra_st, the king oznst ;)e
Ledn and Navarre could trace their mdepegdence o]
8th century and Castile to the 10th century. Hence,

econquest, a preoccupation to Spain of close
g:leegght cci:ntur’ies, was to Portugal a matter of
a century andahalf. Its conc_lusmn endowethe
young kingdom with full nationhood and u_nllty,
and allowed it thereby to setitself tothe defining

Ll



30

and working out of a national purpose and des-
tiny, more than two hundred years before
Spain® (in 1250).

The Moorish conquest of Portugal was effected circa
714 by the Arab commander Abd-al-Aziz.7 But Galicia
was never effectively occupied, and by the end of the 8th
century the Moors had withdrawn to the south bank of the
Douro River in northern Portugal. 8 This withdrawal had
less to do with Christian resistance in Galicia than with
the Moorishpreference for the milder southern climate. 9
Even more significant, however, is the fact that the orig-
inal occupation of the area was undertaken by Berbers.
Besides being relatively few in numbers to begin with,
they were drawn away from the region by Berber revolts
against Arab hegemony. 10

The bases of Berber discontent with the Arab elite
during the first three centuries of Muslim rule in Iberia
are easily discernible. First of all, '"the invaders. . .
belonged to two Hamitic groups of very vague ethnic
affinity, very different in culture, and as yet little inter-
mingled, their contact being very recent.'11 Simply
stated, the Arabs regarded the North African Berbers as
their inferiors. The cultural level of the Berber was.
deemed of a low order by the more sophisticated Arab,
who had conquered North Africa and converted the Ber-
bers to Islam as recently as the late 7th century.12 An-
other historian attributes Arab-Berber rivalry during
this period tothe unfulfilled expectations that conversion
to Islam had produced among the Berbers:

Conversions to Islam among the Berbers were
so extensive as to compromise the relationship
between conquerors and vanquished . .
Arabs looked down upon the Berbers, who upon
becoming Muslims anticipated equality with the
proud Arab. When the expected treatment was
not forthcoming, rebellion burst out every-
where. 13
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More specifically:

The rivalry and hatred betweenArab and Berber
were great. The Berbers considered them-
selves, not without reason, the real conquerors
of Spain; . . . the Arabs had arrived when all
was over; yet they hadtaken the best part of the
spoils, the most important posts, and the most
fertileland. They divided fair Andalusia among
themselves and dismissed the Berber . . . to
the wastes of La Mancha and Extremadura, the
wild mountains of Ledn, Asturias, and Galicia,
entrusting them with the thankless task of de-
fending the frontier against the Christians. 14

Berber grievances were ultimately redressed when
the Almoravids, 15 after conquering the Maghreb, rein-
vaded the Iberian Peninsula in 1086 and overthrew what
remained of the Arab elite, by now dispersed among sev-
eral weak, disunited kingdoms (taifas) in the southern
half of the Peninsula.16 The Almoravids would in turn
be overthrownby the Almohadsl7 inthe middle of the 12th
century, again via the Maghreb. The destruction of Al-
mohad military power after 1212 opened the way for the
reconquest of the Algarve and the territorial consolida-
tion of Portugal.18

There is an interesting sidelight tothe history of the
Portuguese Algarve during this tumultuous period. In
1143-1144 the Muslims of Iberian descent of the Algarve
revolted against the Almoravid amir. They were led by
one Ibn Qasi, who claimed to be the Mahdi, the expected
messiah of Muslim tradition. Being defeated, Ibn Qasi
fled to North Africa and there obtained the aid of the Al-
mohad leader, Abd-al-Mu'min. The latter invaded the
Algarve in 1146 and installed the would-be Mahdi as
governor. The Almohads then went on to overthrow the
disintegrating Almoravid state. A decade later, Ibn Qasi
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would meet an ignominious death at the hands of a rebel-
lious mob. 19

Of the social patterns that developed inIslamic Por-
tugal and throughout al- Andalus, it can be said that

the social elements of which the state was com-
posed were quite heterogeneous, and it was
never possible to fuse them, as the incessant
struggles among them indicate. These popula-
tions were Muslim on the one hand and non-
Muslim on the other. To the former belonged
the Arabs, the peninsular converts, and the
Berbers; to the latter the Mozarabs and the
Jews. 20

Inthis heterogeneity were the seeds of social disintegra-
tion and political anarchy. Such irreconcilable diversity
subjected the Muslim stateto centrifugal forcesthat would
have been serious enough even if the external pressure
of the Reconquest had not been present. The resultant
discord and civil strife could only benefit the Christian
reconquerors, who took every advantage of such intra-
mural conflicts to strengthen their military and political
positions on the Peninsula vis-a-vis the Muslims:

The divers Muslim races that had come succes-
sively to colonize Spain remained separated,
each in their own districts, and the envy among
them wasthe principal cause of these civilwars.
The whole Peninsula was divided into various
factions . . . . And in the meantime the Chris-
tian monarchy . . ., taking advantage of these
revolts, won over new forces.

Indeed, as the civilwars multiplied, threatening
to destroy the unity of the Muslim empire in
Spain, the Christian monarchy . . . expanded
and acquired forces, to the é)oint where it could
fight advantageously . . . .21
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Certainly the Christian kingdoms of the Peninsula,
including Portugal, were susceptible to the internecine
conflicts as well. 22 Fortunately for the factious Chris-
tians, the Muslims were even more disunited, and the
Reconquest progressed steadily, albeit with occasional
setbacks.

As previously noted, the Muslim community was
divided into three basic groups: Arabs, Berbers, and
peninsular converts. It should be understood that within
each of these groups were various subgroups--a condition
that further exacerbated the internal conflicts within the
Muslim community. Among the Arabs, for example,
were counted Egyptians, Syrians, and Yemenites. At this
point, however, it would be well to mention the peninsular
converts or renegados. Most of the original indigenous
converts to Islam came from among the slaves and serfs
of the vanquished Visigoths, who saw in conversion a
means of bettering their lot, the conditions of servitude
being less harsh under Muslim rule. It was even possi-
ble, under certain conditions, for a slave or serfto obtain
his freedom in this manner. Not allthe Iberians who be-
came Muslims were slaves or serfs, however, forthere
were other tangible benefits tote derived from conversion:
exemption from tributary taxes, social advancement, and
superior iegal and political rights. 23 TheArabs and Ber-
bers distinguished between actual converts (maulas),
their descendants (muwallads), and those of partial Iberi-
an parentage who professed the religion of their Muslim
parent (muladies). 24 Furthermore, these neo- Muslims
seldom attained complete social and political equality
with the Arabs and Berbers and were, as a result, the
source of frequent civil disturbances. 25 Nonetheless,
some did rise to positions of prominence. 26

The Muslims forced conversion upon no one. ''The
natives of the country could freely choose, according to
their own conveniences or inclinations, between adopting
Islam or keeping their former religion, be it Christian
or Jewish. 27 Non-Muslims who submitted to Muslim
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rule were accorded dhimmi status, thatis, ""paying taxes
or tribute to the Muslims but enjoying internal autono-
my. "'28 They had topay a special tributary tax, graduated
according to wealth, the prosperous paying more. "From
this tax only conversion to Islam could free them; but
women, cripples, beggars, and slaves were exempt. 129
It is easy to see, therefore, why the Muslims did not ac-
tively proselytize: "Their interest was to preserve the
religion of the conquered and with it their own revenue
derived from taxation.''30 Forthe most part, the Chris-
tians were "'left in enjoyment of their property provided
that they paid their taxes.'"3l As was their custom, the
conquering Muslim armies hadaccorded favorable treat-
ment tothose communities that offered no resistance. If
there was resistance, once it was quashed the lands of
the recalcitrant were confiscated and divided among the
Muslim soldiers, one-fifth being setaside for the state. 32
Later, some of the state lands were distributed among
Muslims newly arrived tothe Peninsula. The Egyptians,
for example, were settled in the central Algarve around
Beja, 33 while those who populated Silves in the southern
Algarve were Yemenites. 3

The Christians living under Muslim rule, while re-
maining faithful to their religion, were nevertheless
greatly influenced by their conquerors. In time, many
""began to learn Arabic. In addition they copied Arab
manners and customs, though they did not embrace Is-
lam.""35 These Arabized Christians, or Mozarabs,

formed a little world of their own inthe Moslem
cities, with their churches and cloisters of
monks and nuns, their own civil authorities. . .,
their judges, their laws . . ., and their lan-
guage; but none of this kept the Moslems from
dealing with them inthe affairs of daily life, nor
did it prevent the reciprocal influence of each
race on the other. 36

In short, the Mozarabs tookan active part inthe cultural,
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economic, and political life of al-Andalus and provided a
valuable link between the Muslims and Christian Eu-
rope. 317

Unfortunately, the condition of Christians living un-
der Muslim domination was not always idyllic. Not all
Christians adaptedto Muslim rule as readily asthe Moz-
arabs:

A section of fanatic Christians known as Zealots
abused the Arabicised Christians and ridiculed
them as turncoats. The hatred of the Zealots
for such Arabicised Christians grew in strength
and they kept on fanning the flames of discontent.
They derived so many undue advantages fromthe
existing freedom of expression thatthey entered
the mosques at prayer times and repeated their
maledictions against Islam. Owing to the mis-
conduct of their fanatic coreligionists the
Mozdrabs were also suspected of treachery.
In order to avoid suspicion, a large number of
Mozdrabs embraced Islam of their own ac-
cord.

Deliberately seeking martyrdom, many fanatical Christ-
ians were executed, further jeopardizing the position of
the Mozarabs. 39

As a general rule, it canbe said that ""as the Christ~
ians advanced in their conquests, the life of Mozarabs in
Muslim territory became more difficult. 40 Intolerance
combined with fear of fifth-column activity. Periodic
Mozarab uprisings sparked by the harsh treatment di-
rected at them only servedto vindicate Muslim suspicions.
The destruction of Christian churches and the expulsion
of Mozarabs became commonplace. 41

The Arabs had brought to al-Andalus "a spirit of tol-
eration and culture which the African Islamite could not
approve. His fanaticism protested against moderation
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andagainst philosophy.''42 Itis noteworthy that religious
intolerance and persecution were especially rife after the
ascendancy of the Berbers. The religious revivalism
that characterized the Almoravid and Almohad movements
left little room for the Muslim principle of tolerance for
subject peoples.

The second major non-Muslim group were the Jews.
Under the Christian Visigoths they had been "cruelly per-
secuted by the government and by the mob; and . . . hoped
that their lot would be improved under the rule of a kin-
dred race and under a religion which was tolerant in
principle.""43 The Jews welcomed the Moorish invasion
and aided it considerably. 44 As dhimmis, with the same
rights and obligations as the Mozarabs, they too played
a vital role in the cultural, economic, and political life
of al-Andalus. And like the Mozarabs, the Jews would
later chafe under the rule of the intolerant Almoravids
and Almohads, who attempted to force their conversicn
to Islam on penalty of expulsion.

Both Muslim and Christian rulers found it to their
advantage to accord at least grudging toleration to the
Jews, Jewish capital and commercial expertise made
them indispensable to the young Portuguese state, 46
Concentrated in ghettos (judiarias), Jewish communities
were granted basically the same internal autonomy they
had enjoyed under Muslim rule, upon payment of tribute
tothe Portuguese crown. At the same time, however,
"under Christian authority their condition became more
precarious,"47 for anti-Semitism was intense among
Christians at this time, and all Jews refusing baptism
were expelled from Portugal in 1496. 48

As the Reconquest progressed, it was inevitable that
Muslims should come under Christian rule as Christians
earlier had fallen subject to the Muslims. Muslim pris-
oners of war wereusually enslaved, aswas the custom. 49
More numerous were the Muslim serfs of the countryside
and Muslim city dwellers concentrated in Moorish ghettos
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(mourarias). Mudéjares, that is, Muslims living in the

Christian zone, were frequently granted a degree of in-
ternal autonomy and religious freedom similar to that
permitted dhimmis under Muslim rule. Such guarantees
were effected by means of royal charters (cartas de for-
al.) For example, the Muslims of Lisbon were granted
such a charter after the city was reconquered in 1147, 50
There was a major difference, however: '""Muslim pro-
tection . . . emanated directly from the religious law of
the invadors. Christian protection . . . depended ex-
clusively onthe will of the sovereign.''®1 The Mudéjares

of surrender, and to mutual necessity. The alternative
to coexistence was expulsion ofthe Muslims from recon-
queredterritory--an impracticality. In many cases, this
would have resulted inthe depopulation of whole regions.
Christians from the northand Mozarab refugees were too
few to replace the Muslim population:

Tothink thatthe new conquests could be repopu-
lated exclusively with Christians . . . was, of
course, impossible. To dream that the van-
quished Muslims would become Christians en
masse to merge with the reconquerors crossed
no one's mind. It was necessary, then, to come
to terms with the natives of different religion
and to offer them royal protection to preserve
their usages, customs, language, religion, hi-
erarchies, organization, and independence of
life in the captured territories or cities . . .

Plainly, the victorious troops did nothing more
than adapt to the necessities of the moment the
Koranic doctrine of protection. 52

As with the Jews, however, the Mudéjares would later be
given the choice of conversion to Christianity or expul-
sion. 93

That Christians and Muslims fought each other for
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cgenturles i‘s but a truism. Yet they also frequently lived
:s1de by side in harmony, influencing one another in
Innumerable ways: '"'"The character of the Christian peo-
ples gf. the Peninsula was forged . . . not so much in
opp_osnlon to the Arabs as in constant and subtle inter-
action with them."54 Should a comparisonbe made of the

Reconquest and the present era, we might
clude that ? ght perhaps con-

if one takes into account the many centuries of
coexist‘ence with the Islamic world, one will
recognize that there was a tolerance that not
even in contemporary times has been enjoyed by
men of distinct race and religion in countries
presumed enlightened. 55
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PORTUGUESE PLAIN ARCHITECTURE:

BETWEEN SPICES AND DIAMONDS, 1521-1706

by George Kubler

Middletown: Wesleyan University Press, 1972, $25.00
xvi plus 315 pp., frontispiece, 126 pls., 37 figs.

reviewed by Hellmut Wohl

"In Portugal,' George Kubler writes near thebegin-
ning of thisbook, '"many architectural marvels areamong
the scheduled attractions, but they are opulent works in
lacy stone or gilded wood, being Manueline or Joannine,
medieval or Rococo . . . Yeton thatsame narrow track
there are uncharted elements of an entirely different ar-
chitectural geography, where clarity, order, proportion,
and simplicity markthe contours of another aesthetic. It
often is lost to view betweenthe ostentatious ornament of
the reigns swollen with the wealth of either India or Bra-
zil, and it needs to be studied for its own striking
merits."

The architectural aesthetic which is the subject of
this book sets in with the accession of John III (1521) and
the sharp decline in profits from the Indian spice trade,
continues through the years of Spanish rule (1580-1640)
and of the Restoration, and comes to a close with the ac-
cession of John V (1706) and the beginning of the wealth
reaped from the Brazilian diamondtrade. Indealing with
this period Mr. Kubler has written "less a conventional
or rectilinear history of architecture than a collection of
studies seeking to determine the nature of Portuguese
building during an age when resources were scarce. "
He has thus sought totrace "the shifting pattern of taste,
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Adventists; Mormons; etc. The recent conversion to Judaism ofan
entire village in Southern Italy demonstrates that Old Testament
readings may lead fundamentalists to a form of Judaism without the
benefit of Jewish ancestry.

Révah, "Les Marranes, " REJ, CXVIIIL, p..55.

This interpretation is based on my study in Studia Rosenthaliana
(cit. supra, note 22); on Edward Glaser's conclusions (art. cit.
supra, note 16); and on some excellent suggestions by Professor
and Mrs. Martin A. Cohen.

A factor suchas the wave of philo-semitic messianism which swept
all Western Europe during the 17th century and affected Portugal in
a special way must also be taken into account. Ci. A. J. Saraiva,
"Antdénio Vieira, Menasseh ben Israel et le Cinquitme Empire,"
Studia Rosenthaliana, VI, 1, January, 1972, pp. 25-56. The Jewish
"providential” propaganda (God was using the Portuguese Inquisition
to punish the New Christians for not having observed Judaism),
spread by rabbis among the Portuguese emigrés, found its way back
to Portugal. Cf. my study in Studia Rosenthaliana, V, 2, pp. 185-
186. However, Professor Révah's estimate of "'tens of thousands
of New Christians who left Portugal to return to Judaism" (Diario
de Lisboa, May 6, 1971) is greatly exaggerated. Most expatriates
in Antwerp, for instance, never "returned' to Judaism. It is un—
likely that the total number of Portuguese who adopted Judaism in
such centers as Leghorn, Amsterdam, London and Hamburg, from
the end of the 16th to the end of the 18th centuries, exceeded 6,000
individvals. Professor Saraiva has shown that this was not always
done out of zeal. Refusal to join the Synagogue often meant ostra-
cism and isolation in a strange environment. Moreover, Catholi-
cism was prohibited in Amsterdam, and it is doubtful whether the
municipality would have tolerated the Portuguese immigrants as
Protestants, because of the economic threat tothe monopoly of the
Guilds, from which, as Jews, they were permanently excluded.

Ci. The Antioch Review, VIII, 1948, pp. 193-210. The idea had
already been aptly formulatedby Pierre-Paul Royer-Collard (1763-
1845); ""Ne persécutez jamais un honnéte homme pour une opinion
qu'il n'a pas: vous la lui donneriez. "

He believed in the conversion of all Jews to a modified form of
Catholicism and their subsequent return to Zion. Cf. Myriam Yar-
deni, "'La Religion de La Peyrere et 'Le Rappel des Juifs'," Revue
d'Histoire et de Philosophie Religieuses, LI, 1971, pp. 245-259.

Professor Saraiva's doubt about La Peyrere's Portuguese origin
Studia Rosenthaliana, VI, 1, p. 39, note 35) is unfounded.

Cf. I. S. Revah, ""La Religion d'Uriel da Costa, Marrane de Porto, "
Revue de 1'Histoire des Religions, CLXI, 1, 1962, pp. 45-76.
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34.
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Cf. A. J. Saraiva's study in Studia Rosenthaliana (supra, note 27);
Celcil .Roth, A Life of Menasseh Ben Israel, 1934.

Cf. 1. S. Révah, "Aux origines de la rupture Spinozienne,” Revue
des Etudes Juives, CXXIII, 3-4 (1964), pp. 359-431. T

The Portuguese Inquisition narrowed the diver‘gence between Chr_ls;
tianity andDJudaism downto one point: theJews rlefusal tg éig;gg::l
i i initariani Mariology an -

esus as their Messiah. Trlnltarian}sm, . !
f)gy were not deemed worthy ofattention. Cf. Edward Glaser, (art.

cit., supra, note 16), pp. 328-329.

i in, " i ical Significance of Sephardic
f. Richard H. Popkin, "The HlStl‘Jrl‘Fa _ :
fudaism in 17th century Amsterdam," The American Sephardi, V,
1-2, 1971, pp. 18-2T7.

Basic Elements of Islamic Portugal: A Survey

1.

The Visigoths were a Germanic tribe that subjugated mosj;' ofa’iz‘e
Iberian Peninsula inthe fifth century. Here and elsewhere, Stp o
is synonymous with Iberia. It is only after thfe Reconques
Spain refers exclusively to non- Portuguese Iberia.

Arabic for "land of the Vandals." Thg Vandals were a Gefrr;;?éﬁ
tribe that occupied Iberia early inthe flf":h centu:jy. T}lﬁy nsiugv_l =
en masse to North Africa in 429, 1eaymg Iberia to the .
Swabians (also Germanic), who were in turn overwhelmed by

Visigoths.

A. Herculano, Historia de Portugal, Vf'l' I (Lisbon: Casa da Viuva
Bertrand e Filhos, 1863), pp. 512-515.

Ibid., pp. 191-196.

J. P. de Oliveira Martins, A History of Iberian Civilization (Lon-
don: Oxford University Préss, 1930), pp. 122-129.

William C. Atkinson, A History of Spain and Portugal (Baltimore:
Penguin Books, 1965), p. T3.

José Terrero, Historia de Espana (Barcelona: Editorial Ramon

Sopena, S. A., 1958), p. 96.

Dan Stanislawski, The Individuality of Portugal: A Study in

Historical- Political Geography (Austin: University of Texas Press,
1959), pp. 139-140.

Ibid., p. 140.
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10. H. V. Livermore, A New History of Portugal (London: Cambridge

11

12

13.
14.

15.

16.

17.

18.

19.

20.

University Press, 1967), pp. 33-36.

Isidro de las Cagigas, Los Mozdrabes, Vol. I (Madrid: Instituto
de Estudios Africanos, 19475, p. 52: "Los invasores, los que
acababan de aduefiarse del pais gracias a un audaz golpe de mano,
a una politica sagaz ya una indudable supremacia militar, pertene-
cian a dos grupos hamiticos de muy vagas afinidades étnicas, muy
diferentes en cultura y poco compenetrados audn, por ser muy re-
ciente su contacto: el beréber y el drabe. Los primeros llegaron,
casi en su totalidad, acaudillados por Tarig b. Ziyad. Los segun-
dos, vinieron algo después, mandados por el amir Musa b. Nusayr.
Entraron, por tanto, en etapas diferentes. Su disasociacién quedd
asi perfectamente marcada desde el mismo momento de su llegada
al pafs invadido, "

Sydney Nettleton Fisher, The Middle East: A History (New York:
Alfred A. Knopf, 1968), pp. 71-72.

Ibid., p. 73.
Oliveira Martins, op. cit., p. 95.

A religious-military brotherhood originating in the Senegal in the
middle of the eleventh century.

Terrero, op.cit., pp. 100-101: "Abolido el Califato (1031), el Es-
tado musulmdn se francciona en otros pequefios y numerosos,
llamados reinos de taifas, de tribus or banderifs, Estos reinos
fueron un notable contraste: polfticamente son débiles, pero su
adelanto intelectual y material es maravilloso. Llegaron a ser
veintitrés; en unos dominaron jefes eslavos, en otros berberiscos
¥ en otros arist6cratas drabes. Vivieron en constante rivalidad,
por el deseo del predominio. . .

Las contiguas guerras entre estos reinos fuerno aprovechadas por
los cristianos, que hicieron avanzar grandemente 1a Reconquista. "

A Muslim reform movement originating in Morocco inthe 12th cen-
tury.

Rafael Altamira y Crevea, Historia de Espafia y de la Civilizacidn

Espafiola, Vol. I (Barcelona: Herederos de Juan Gili, 1913),
pp. 359-362.

Livermore, op.cit., pp. 56, 63.

David Lopes, "O Dominio Arabe,' Damidio Peres (ed.), Histéria
de Portugal, Vol. I (Barcelos: Portucalense Editora, Lda
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p. 407: "Os elementos sociais que compunham o Estado eram bas-
tante heterogéneos e nunca foi possivel fundi-los, como o mostram
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as incessantes lutas que sustentaram entre si. Estas populagdes
eram mugulmanas umas e nio mugulmana_s outras. As .prlme1ras.
pertenciam os Arabes, os Conversos peninsulares e as Berberes,
#s segundas os Mogdrabes e os Judeus. "

21. Herculano, op.c¢it., pp. 61, 88: “As diversas ragas de mussul-

mganos que tinham vindo successivamente colon?sar 3 Hespanha
estanceavam separadas, cada yma em seus districtos, ea emula-~
¢ao entre ellas era a causa principal destas guerras civis. Toda a
Peninsula estava dividida nas varias facgbes de arabes do Yemen,
de modharitas, de egypcios, de assyrios, de berbers. E entre-
tanto a monarchia christan . . . , aproveitando estasrevolias, gan~
hava novas forgas.

i)é f‘ei.to, ;s p.asso que as guerras civis se multiplicavam ameagan-
do destruir a unidade do imperio mussulmano de Hespanha aI mgn-
archia christan. . . dilatava-se e adquiria for¢as, a ponto de luctar
vantajosamente.

..... 3 s 8 @ = s 8 = s+ s v Do

22. Altamiray Crevea, op.cit., pp. 252-261.

23. Cagigas, op.cit., pp. 55-56: "Las ventajas a los que abjurasen de

su credo eran bastante tentadoras: el converso no estaba sujeto a
tributacidn especial.

lengua y traje oriental para asf distinguirse_mejor de los hlspanog
no convertidos, a los que empezaron a considerar como de condi-
cién inferior. Para comprenderlohoy nohay que olv1giar nunca que
en la Espafia musulmana, como en las otras c_onqulstag, érabgs,
existié constantemente=-mds o menos acentuada~-una dxferem:l]?-
cién social bdsica entre musulr_ngtngs y,no mﬁsulmanes que marcaba
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