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l 'he Peace of '  God was apparent ly  in t roduced into Flanders by
Bishop Cerard of  Cambrai  in  1024 at  Douai .  However,  Gerarc l 's  own
biographer te l ls  us that  Count  Baldwin IV of  F landers was the real
inst igator  of  the declarat ion,  s ince he had pressured the b ishop i r r to
an act ion of  rvh ich Gerard d id not  whol ly  approve.  In  1030 i t  was
again Baldrv in rvho had the Peace declared,  th is  t inre at  an assenrbly
held at  Audenaarde,  in  the d iocese of  T 'ournai ,  an assernbly which
the count  apparent ly  summorted and presided over  h imsel f .  Some
histor ians have conjectured that  in  1036 another  declarat ion of  the
Peace of  God rvas made;  but  of  th is  we knorv noth ing,  not  even i f  i t
real ly  occurred.  F inal ly ,  Baldwin 's  son,  Baldwin V,  establ ished a
Peace for the diocese of Thdrouanne in conjuncti<-rn with the bishop
of  Th6rouanr. re.  This was probably in  1042 or  1043. '
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Much is  uncer ta in about  these assembl ies l  but  however one reads
the ev idence,  i t  is  c lear  that  there were three or  four  major  declara-
t ions of  the Peace of  God under the leadership of  the counts of
Flanders wi th in twenty years.  The counts rvere c lear ly  in terested in
the movement.  Yet  af ter  the Peace of  Th€rouanne,  the promise of
the movement abor ted.  ' I 'here rvere no fur ther  declarat ions of  the
Peace for  F landers,  wi th or  wi thout  the count 's  par t ic ipat ion,  unt i l
1 0 9 3 . 2

A waning in  formal  peace act iv i ty  af ter  the 1040s was common
throughout  France.  The reasons for  th is  are L lncer ta in l  but  in  the
case of  F landers one possib i l i ty ,  a t  least  in  the beginning,  is  that  the
count  was s imply too busy f ight ing to concern h imsel f  l l i th  the
Peace .  F rom 1047  to  1056 ,  Ba ldw in  V  was  a t  wa r  w i t h  Hen ry  I I I
f ight ing for  the contro l  o f  Lothar ingia,  and much of  the f ight ing
occurred in  F landers i tse l f .  In  1053 the imper ia l  forces even pene-
t rated beyond L i l le ,  in to the very hear t  of  Baldwin 's  county.  The
war only  ended upon the emperor 's  death in  1056,  on terms qui te
favourable to Baldwin.3

Another  area hard h i t  in  th is  war was Hainaut ,  which as an a l ly  of
F landeis and as a gateway between Flemish and Lothar ingian terr r -
tory had been wasted by both armies.  Among those in Hainaut  who
suf fered most ,  at  least  by thei r  own reckoning,  were the monks of
Lobbes.  The monastery had to be extensively  rebui l t .  F inding money
to do this was diff icult partly because many of Lobbes' Flemish
estates had been lost  dur ing the preceding years and par t ly  because
of  the war i tse l f .  So in  1060 the abbot  decided to take the re l ics of
the abbey's  patron,  Ursmer,  on a tour ,  a deLat io,  through Flanders.
He hoped that  the saint 's  prest ige and the monks '  Iaments would
convince the count  of  F landers to restore thei r  F lemish estates.a

the ear ly per iod are presented by Lemarignier  and Platel le.  l f ,  however,  Duby's argu-
ments about the date of  the Peace of  Douai  are correct ,  then De Smet 's bel ief  in a
peace procla imed in 1036 may be incorrect .

2. Albert Vermeesch, Essai sur Les origines et La signtJicotion de La comnune dans le
nord de la France (Heule,  1955),  pp.  57-69;  a lso Roger Bonnaud-Delamare,  "La paix en
Flandre pendant la premidre croisade,"  Rnue du nord 154 (1957):147-152i
Bonnaud-Delamare,  "Les inst i tut ions de paix,"  pp.  188- l9B; Plate l le,  "La v io lence et
ses  remddes , "  pp .  I  l 6 - l  19 .

3.  Francois-Louis Ganshof,  "Les or ig ines de la Flandre Imp€r ia le,"  Annales de La
soci i l l  royale d 'archlo logte de Bruxel les 46 (1942-1943):124-134.

4. Miracula sancti Ursmari in itinerc per Flandriatn facta, chap. I (MGH SS
15.2:837-838),  hereaf ter ,  Miracula.  The few sect ions not  pr inted in the MGH can be
found in / : {SS Apr i l  t I ,  pp.570-575. Unless otherwise noted,  c i tat ions wi l l  be ro the
MGH edition. Such d,elaliones were becoming relatively common in this region during
the period. They are discussed, with passing mention of the delatio of Lobbes, in two
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Al though the chronic ler  is  too h igh-minded to admit  i r ,  one a lso
suspects that the monks expected to garner enough gifts from the
fa i thfu l  to  permi t  them to begin the reconstruct ion of  thei r  monas-
tery.  "

So i t  n ,as done.  For  about  the next  three months,  the monks of
Lobbes covered over three hundred miles, passing through three
different bishoprics and at least a score of cit ies and towns. Shortly
af ter  complet ing the tour ,  one of  the monks wrote an account  of  the
journey-or  more accurate ly ,  an account  of  the mirac les that  had
occurred dur ing i t ,  thanks to the powers of  St .  Ursmer.

The MtracuLa sancti Ursmari is a wonderful source since its author
had a f ine sense of  deta i l  and drama and probably worked f rom
notes compi led on the spot ,  an ord inary pract ice at  shr ines and on
tours of  re l ics a l i t t le  la ter  as Benedicta Ward has shown.6 MiracuLa's
author  was a lso surpr is ingly  object ive about  the events he wi tnessed.
Of course these events inc luded lev i tat ing re l ics and demonic appar i -
t ions,  phenomena whose object iv_e real i ty  and reasonableness few of
the age would have doubted. '  But  general ly  the mirac les he
descr ibes are p lausib le enough to have actual ly  occurred.s Certa in ly
he does not  s t ra in the reader 's  credul i ty  by producinp;  any f i re-
breath ing dragons l ike that  which appeared in the mirac les o[
Notre-Dame of  Laon in the next  century.s  He is  a lso honest  enough
to record one of  h is  saint 's  fa i lures and to acknowledge and address

art ic les:  Pierre H€l iot  and M.-L.  Chastang,  "Qu6tes et  voyages de re l iques au prof i t
des 69l ises f ranqaises du moyen ige,"  Rerue d 'h isto i re dccl ls iast ique 59 (1964):789-822
and  60  (1965 ) :5 -32 ;  and  P ie r re -And re  S iga l ,  " Les  voyages  de  re l i ques  aux  X I c  e t  X l l c
sidcles," Vovge, qutte, pilerutage dans la litllratnre et La ciuilisation nddiit'aLe (Paris,
1976),  pp.  75-104. The tour of  Lobbes is  a lso discussed in the contexl  of  the Peace of
God, but  in somewhat summary and dismissive fashiorr ,  by Hoffmann, Cottesfr iede urd
Treuga Dei ,  pp.  146-147.

5.  l le l iot  and Chastang,  "Qu€tes et  voyages de re l iques";  Benedicta ' \Nard,  Miraclcs
and  rhe  Med ina l  i \ I t nd  ( London ,  1982 ) ,  pp .  150 -158 .

6.  According to Ward,  l l f i rac le-r  and l l ind,  a notary was assigned to record the
miracles of  the Virgrn at  Rocamadour (p.  146) ar td at  Becket 's  tomb indiv iduals were
also assigned the task of  wr i t ing down whatever rn i racles they wi tnessed (pp.  90-93).
Bernard of  Clai rvaux's preaching of  the crusade in Germany was at tended by many
miracles,  and his companions took notes on them, which they i rnrnediately col lated to
c rea te  a  da i l y  doss ie r  ( pp .  180 - l 8 l ) .

7 .  M t r a c u l a ,  c h a p .  1 6 ,  p . 8 4 1 ;  c h a p . 5 ,  p p . 8 3 8 - 8 3 9 .
8.  See, for  example,  lv l t racula,  chap. 21,  p.  842,  where a lame woman struggled to

keep up wi th the crowd fo l lowing the monks and their  re l ics.  Final ly  she appealed to
Ursmer for  a id and fe l t  such an infusion of  grace that  she was able to throw ^way on(
crutch and catch up wi th the group by hobbl ing along on the knuckles of  one hand,
chimpanzee- l ike,  whi le hold ing onto the remaining crutch wi th the other.  A less scru-
pulous wr i ter  would surely have had her toss away both crutches and spr int  ahead.

9.  Miracula sanctae Manae Laudunetts is (Pl  156.98 l ) .
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the skept ic ism wi th which some wi tnesses greeted an a l leged cure. l0
Deta i l ,  drama, natura l ism: these character is t ics make th is  account

a thoroughly enjoyable piece of l i terature. They also make it a

superb source for  answer ing the k inds of  quest ions modern h is to-
rians l ike to pose. In particular, we can read the MiracuLa to learn

how the monks of Lobbes used their relics to resolve feuds and to
restore the peace.  For  more than cures,  more than miraculous
displays of  vengeance against  unbel ievers,  th is  is  what  the wr i ter

bel ieved had been h is  saint 's  greatest  mirac le in  F landers:  He had

simply brought  peace.
The nobles of  F landers were famous for  the zest  rv i th  rvh ich thev

feuded.  As Henr i  P late l le  has wr i t ten,  "They fought  s impl ,v  for  the

sake of  f ight ing." t t  Doubt less the f requent  campaigns and constat t t
mi l i tary preparat ion of  recent  years l . rad only re inforced thei r  aggres-
s iveness,  s ince the publ ic  compet i t ion of  bat t le  u 'ould have height-

ened thei r  touchy pr ide and thei r  fear  o[  being sharned,  making i t

that much harder for a warrior to back dorvn from an affront to
honour,  estate,  or  fami ly .  We also know f rom other  F lemish sources

that  wars could decimate the upper ranks of  the nobi l i ty ,  the leaders

f rom an o lder  generat ion.  Once they were gone,  a s t ruggle ensued
to redef ine the pecking order ,  a s t ruggle not  unl ike the successional
st r i fe  that  s t i l l  somet imes emerges between organized cr ime fami-

l ies. r2 Each assaul t ,  each murder ,  only  embedded a feud deeper in to

10 .  M i racu la ,  chap .  5 ,  pp .  838 -839 ;  M i racu la ,  chap  l 9  ( , 4 , 4SS  Ap r i l  l l '  p .  574 .  l n

the former instance the author does ment ior t  wi th some sat is fact iotr  that  those u 'ho

rejected the monks'  intervent ion in a feud rvere al l  k i l led some months later .

l l .  P l a t e l l e , " L a v i o l e n c e e t s e s r e t n t t l e s , " p . l 2 6 a r t d g e n e l a l l l p p . 1 0 8 - i 1 4 .
12.  The point  is  made qui te c lear ly in the l / r la sanct i  l l i lL ibrordi  by Abbot Theofr id

of '  Echternach,  chap. 36 ( , ' l , /GI l  SS 23:28:  The rnctr  of  the Walcheren uni ted long

enough to turn back an invasiotr  by Robert  the Fr is iar . r .  But  then they turned to

f i gh t i ng  each  o the r :  " l n  pe rn i c i e rn  exa rs i t  mu tuam e t ,  caes i s  nob i l i o r i bus  rns r r l ae

pr imat ibus,  in tantanr prorupi t  d iscordiarn,  ut  neque l ibere ingrer. l i  ncque egre<l i  u l l t

esset  copia."  One might  a lso point  out  that  in the, \4 l raruia sat tc l i  L ' rsnart ,  t r ro of  the

most important  feuds involved iutLenes at  the heads of  ret inues and. t 'uniL iae,  i  e. ,  ambi-

t ious men not  yet  having any formal  author i ty .  
- fheir  

involvemerr t  in these [euds

perhaps indicates that  what was at  stake in the feuds was just  that  k ind of  contpet i t iorr

for  supremacy af ter  the death of  former leaders descr ibed by the l ' i ta  l4t i l l tbrordi .

Simi lar ly ,  Lhe MiracuLa sanct i  Donat iani  (MGH SS 15 2:858) records an outbreak of

feuding in 1096 dur ing the absence of  the court t  a l td the nel iores r ta lu on Crusade.

Conversely,  the Histor ia t rorLslo l tonis sanctae Leut t t tnae (AASS July V,  pp.  623-627) '

which records a delat io by the monks ol  Bergues in 1058 (ust  af ter  the war wi th the

empire had ended) merr t ions not  a s ingle feud,  even though the monks passed through

exact ly  the same towns v is i tecl  by the monks of  Lobbes two years later .  Widespread

feuding therefore appears to have been not  endemic in th is society,  but  per iodic,

erupt ing in concentrater l  bursts dur ings moments of  part icular  st ress,  when the

mechanisms that  ordinar i ly  kept  feuds f iom escalat ing were inoperat ive.
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a communi ty  s ince  every  a t tack  ca l led  fo r  fu r ther  vengeance.  In  th is
$ 'ay ,  the  wars  bent 'een Henry  and Ba ldwin  no t  on ly  d is t rac ted  the
count  f  rom cont inu ing  h is  p romot ion  o f  lhe  Peace o f  God,  bu t  they
also engenclered che f 'euds that the Peace hacl been designed to

Prevent .
\ {ha tever  the  reasons ,  the  monks  o f  Lobbes found feuds  every -

where  they  went .  A t  S t razee le ,  wro te  our  au thor ,  "some kn igh ts
were  so  hos t i le  to  each o ther  tha t  no  mor ta l  man cou ld  b r ing  them
io  peace. " l3  A t  Oostburg  no  one dared leave h is  house w i thout  an

r  1 4  'armed guard. ' *  In  l ight  of  what  has just  been said about  the destabi -
l iz ing ef fects oI  war,  i t  is  sure ly  no coinc idence that  the mor. tks
t ravel led through just  that  area of  F landers around L i l le  where
Henry I I I  had concentrated h is  at tack a few years ear l ier .  

' l -hat  
is

where the feuds were worst because that is r.r 'here the wars had most
undermined the fabr ic  of  leadership.  But  wherever  they found feuds,
the monks tried to make peace. Sometimes their efforts rvere in
vain l5 but ,  for  the most  par t ,  they were remarkably successfu l .

Ending feuds was no easy task. The Miracula itself shows us lords
who fa i led to make peace.r6 Other  F lemish sources,  l ike the Vi ta
sancti Mo.cllarj j, describe feuds which the count of Flanders himself
could not  end.17 Where powerfu l  lords fa i led,  the monks of  Lobbes
and,  of  course,  St .  Ursmer succeeded.  How did they do i t?  Because
of our author's attention to detail we can actually begin to glimpse
just  what  forces the monks marshal led to end feuds.  In  so doing,  we
may have an ins ight  or  at  least  a hypothesis  about  the d i rect ion of
the la ter  Peace movement as a whole in  F landers.

Of  several  noteworthy inc idents,  two are par t icu lar ly  i l luminat ing.
The first occurred at Bergues, where the monks finally caught up
wi th the count  and countess of  F landers.  who received them wi th
honour. ls  I t  happened to be Pentecost .  The next  day a great
assembly was held outs ide the town.  In addi t ion to the monks and
the count  and countess,  the b ishops of  London and Th€rouanne and
a great concourse of the Flemish nobil ity were also present. As the
writer describes it, the monks laid down their relics and began to
talk of peace and concord. We do not know what. they preached, but
we might infer the gist from themes the writer dwells on in the

13. MiracuLa, chap. 5,  p.  838.
14 .  t r [ i r acu la ,  chap .  12 ,  p .840 .
15. The only egregious failure acknowledged by the writer occurred early in the

journey, at Strazeele (Miracula, chap. 5, p. 838). The incident is discussed below.
16.  As in the case of  Hugh at  Blar inghem, discussed below.
17.  Vi ta sanct i  Machar i i ,  chap,  22 (MGH SS 15.2:617-618).
18.  Miraculo,  chap. 8-9,  pp.  839-840.
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beginning of  h is  work in  a passage rhat  sounds remarkabl l '  l ike a
wel l -honed sermon. le Perhaps,  then.  t l . re1 '  sa id that  thei r  monastery
had been destroyed in the recent  wars,  rhar  thei r  peasants had f led,
that  noth ing remained of  thei r  church but  rubble.  Perhaps they
expla ined that  they hacl  decided ro t ravel  through rhe torr ,ns of
Flanders that  had a lso suf fered in  the wars,  bear ing the re l ics of  the
saint  who had converted the Flemish to Chr isr iarr i ty ,  rhat  he rn ight
now convert  them to the t rue peace of  Chr is t .

At  some point  in  th is  sermon the count  began to second the
monks'  sent iments.  Af ter  a l l ,  the . tuy belore he had fbrmal ly
restored the monks '  property  in  F landers and received i r  under h is
protect ion;  in  other  words,  he had . just  h imsel f  ser  an exarnple he
now expected h is  men to fo l low.  - I -hen 

came the real  s t roke of
genius.  The monks not  only  inv i ted the nr>bles to make peace among
themselves,  but  one by one thev cal led out  the name of  each one
that  was known to have a feud and chal lenged h im to make a recon-
c i l ia t ion wi th h is  enemy. Our wr i ter  is  qui te correct  when he says,
wi th h is  usual  perspicaci ty ,  that  no one presenr "dared to refuse" the
monks' entreaties. Ir-r the presence of the count. and countess, in the
presenie of two bishops and the relics of Ursmer, on the day after
Pentecost, who in such a setting would have dared refuse to make
peace when he heard his name called out for all to hear?

What the events at  Bergues show is  that  the monks were masters
at  creat ing s i tuat ions in  which i t  was impossib le not  to  swear peace
and embrace one's  enemy. They were,  af ter  a l l ,  exper t  l i turg isrs,
experts ,  that  is ,  in  us ing r i tua l  and ceremony to create the r ight
atmosphere.  At  least  some of  those who had been sent  on th is
journey had probably been chosen for just these skil ls rhat were
necessary for choreographing rhe masses and processions they would
celebrate a long the way.  They used the same sk i l ls  to  create l i rur-
gical ceremonies which stirred up fervor for peace. Was the problem
that knights were proud men, fearful of public shame, eager for
publ ic  acc la im? Then the monks would force them inro a publ ic
setting where they would be publicty shamed if they denied peace
and publicly praised if they accepted it.

We can see th is  at  Bergues.  We can a lso see i t  in  an event  that
transpired at Blaringhem, not far from St-Omer.20 

'Iwo 
young

knights had quarrelled, and the quarrel had degenerared inro a
name-call ing contest. The lord of the men, one Hugh, gathered his
other knights and managed to reconcile them, even getting them to

19. Miracula,  chap. 1-2,  p.  838.
2O. Miroculo, chap. 6, p. 839.
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embrace each other  and k iss,  which was the fbrmal ,  r i tua l ,  and
publ ic  s ign of  peace.  But  one of  the two harboured h is  anger,  the
one,  says the author ,  "who had been more deeply wounded by the
slander."  One day af ter  the lord had lef t  town,  he approached h is
unsuspect ing enemy and ran h im through wi th h is  lance.  As the
author  ruefu l ly  remarks,  i t  was a murder  ' just  because of  a s ingle
word . "

The wr i ter  sets the scene wel l  and bui lds up to the cr is is .  The
murderer  had been g iven refuge i r r  a  church when the lord returned
to torvn and vou'ed to take h im. At  Bergues i t  just  happened to be a
holy day ' ,  the n ight  of  Ascension.  This was the moment the monks
chose to make thei r  so lemn entry in to the c i ty .  Probably they were
led in  b1 '  a throng of  people as they usual ly  were on thei r  journey.
And perhaps they spoke to the cur ious as they had spoken at
I lergues,  reminding thei r  audience of  the horrors of  war and the
blessings of  peace,  te l l ing them also of  the mirac les thei r  sa int  had
already accompl ished,  mirac les which were beginni r - rgs to n. rake the
monks famous and draw crowds to them.

The next  morning the townsfo lk  gathered outs ide the church
where the murderer  had taken sanctuary;  wai ted,  says the Miracula,
wi th the knights ranged in two groLrps:  one ready to k i l l  in  order  to
seize the murderer ,  the other  ready to k i l l  in  order  to prevent  h im
frorn being seized.  Our wr i ter  is  h i t t ing h is  s t r ide now. As the sun
rose,  he says,  " the whole sanctuary g l is tened red as the morning sun
struck the shie lds and rows of  arms.  

- fhe 
horses snor ted and whin-

n ied in  ant ic ipat ion,  And Hugh's men stood surrounding the church,
thei r  swords drawn,  so many men eager to shed the b lood of  a
s inner . "  But  then the monks seized the in i t ia t ive away f rom Hugh by
passing through the middle of  the crowd and into the church.  Up to
th is  moment,  Hugh had becn qui te ready to v io late the church and
to arrest  the murderer .  But  that  was when i t  had just  been a smal l
local  church,  whose canons or  pr iests r r ,ould have been unable to
res is t  the lord 's  wi l l .  The monks '  so lemn procession through the l ine
of  u 'arr iors in to the church changed a l l  that ;  i f  Hugh now v io lated
the church,  he rvould be seen by everyone to have r isked test ing a
stra i rge sai r r t  o f  unknown powers,  whose guardians had come expl ic-
i t ly  to  make peace.  Hugh may st i l l  have been wi l l ing to v io late the
sanctuary,  but  the monks had upped the ante.  In to a pol i t ica l
confrontat ion of  known dimensions,  they had induced a re l ig ious
charge which threw everyth ing in to uncer ta inty .

Once ins ide the church the monks found the young n-ran ly ing
qui te s t i l l ,  prostrate before the a l ter  as i f  he rn 'ere a l ready dead.  The
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monks celebrated a nrass,  not  for  the young man alone but  for  a l l
the fa i th fu l  o f  the town,  and sang l i tan ies and psalms which implored
div ine c lemency against  such dangers as the town now faced.  Then,
garbed in a lbs and vestments as for  a solemn mass,  they returned
outs ide.  They summoned Hugh before them, before h is  knights and
his enemies,  before the ent i re town,  " lest  for  the b lood of  one s lnner
he a l low the arms of  the knights to c lash."  Hugh refused even to
l is ten to thei r  p leas.  Al l  entered the church,  monks and lord,  kn ights
of  both s ides,  perhaps a lso some of  the townspeople pressinpl  through
the nar thex for  a bet ter  v ierv.  Abrupt ly ,  wi thout  t 'arn ing or  cere-
mony,  the,  rnonks p laced the re l ics of  St .  Ursmer on the ground in
the middle of  the crowd,  showing by that  rude gesture holv much
the lord 's  re. ject ion of  peace had hur t  the saint ,  how the prostrate
saint  now hi rnsel f  begged } {ugh for  peace.z l

Everyone was astonished and humbly lowered h is  eyes.  And thei r
rest ra int  showed c lear ly  enough that  they recognized who lay in
thei r  midst ,  even they who had not  known him. Tears f lowed
fr -onr  the eyes of  a l l .  P iety  and wrat .h v ied in  thei r  hear ts .  At  last ,
p iety  won out  in  Hugh,  and he permi t ted that  wretched youth to
depart ,  sa{ 'e  in  l i fe  and members,  and even wi th h is  grace.  On th is
occasion,  among the knights present  that  day a lmost  a hundred
enemies made peace.

How had they done i t?  ln  understanding thei r  success,  rve do not
need to appeal ,  rather  help less ly ,  to  such vague not ions as the
strength of  popular  fervor  or  the people 's  awe before the power of
re l ics.  These were sure ly  fhctors,  but  we should a lso remember that

these were hard-headed men.  Even the monks rvere capable of
laughing at  a b l ind o l< l  rvoman who sought  heal ing.22 In any case,
thanks to h is  love of  deta i l ,  the author  of  the Miracula a l lows us to
be much more speci l ic  about  how fervor ,  awe,  and even sel f - in terest
worked to resolve feuds by showing us a pat tern and method to the

21 .  On  t he  mean ing  o f  se t t i ng  r e l i c s  on  t he  g round ,  see  Pa t r i c k  Gea ry ,
"L 'humi l iat ion des saints,"  Annales:  E.S.C. 34 (1979):27-42,  t rans.  in Stephen Wi lson,

ed. ,  Sair r ls  and their  Cul ts:  Studie- t  in Rel ig ious Folhlore and Histor \  (Cambridge,  1983),  pp.

I  23 -  r  40 .
22.  A,4SS Apr i l  I I ,  p.  574.  

- fhe 
monks laughed, bel iev ing that  because her b l ind-

ness was the natural  resul t  of  age rather than of  t rauma or d isease there could be no

cure.  Of course,  they may have laughed Iess out  of  d isdain for  the woman than to

distance themselves f rom the prospect  of  their  saint 's  near certa in fa i lure.  St i l l ,  i t  is

interest ing that  the monks appear to have bel ieved that  some physical  problems could

not  be cured.
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monks'  act . ions.  For  example,  i t  is  sure ly  no coi r . rc idence that  lhe
monks of . ten staged thei r  grand entr ies on major  holy  days,  t imes of
bel ls  and processions,  so lemn masses and sermons,  t imes when the
churches and monaster ies would be most  v is ib le and accessib le to the
publ ic ,  rvhen people 's  sensi t iv i ty  to  re l ig ious demands would be
sharper  than usual .  The monks made cer ta in that  they had re l ig ious
sen t imen t  on  the i r  s i de .

ln  a feud,  the monks had an unerr ing inst inct  for  ident i fy ing the
key f igure rvhose y ie ld ing u 'ould br ing peace.  Having ident i f ied h im,
they iso lated h im and worked on h im; and by s ingl ing h im out ,  they
made the feud h is  responsib i l i ty  i f  he denied thei r  entreat ies.  Thus
they u 'orked on Hugh.  Of  course,  Hugh was lord of  the cast le  and
intercsted in  doing just ice.  Hou'ever ,  as Kar l  Leyser  has noted,  a
lord 's  just ice was nei ther  impart ia l  nor  t ranscendent .  I t  was a mat ter
of  pol i t ics and f r iendship.  a mat ter  for  negot iat ion and int r igue.23
Hugh could have found a way out of the feud if he hacl wanted,
perhaps by temporar i ly  ex i l ing the of fender.  The quest ion was,  "Did

he want  to?"  Evident ly  the author  of  the MiracuLa d id not  th ink so
since he says that  Hugh had been qui te wi l l ing to k i l l  the man and
his supporters.  But  in  pursuing the murderer  so ruth less ly ,  was not
Hugh in ef fect  tak ing h is  own k ind of  vengeance on a man who had
affronted his own honour by violating an accord for which the lord
had been personally responsible? Occurring as it did in a setting
rvhere the r is ing chiefs of  ret inues were t ry ing to expand thei r
power,  was not  th is  f lout  of  h is  ambi t ions rather  than the feud i tse l f
Hugh's real  concern? IMoreover,  people had a r ight  to  vengeance.za
The murderer  had done no more than exerc ise that  r ight  and
redeem his honour.  Perhaps he should be ex i led or  be forced to pay
compensat ion both to the v ic t im's fami ly  and to the lord lor  having
vio lated the pr ior  accord.  But  for  Hugh to re ject  a l l  compromise and
ut ter ly  destroy h im would have been seen by some as waging h is  own
vendet ta.  I t  would a lso have been a denia l  of  the pecul iar  justness of
the accused's search for vengeance and therefore as a further affront
to h is  fami ly 's  honour.  Viewed in th is  l ight ,  far  f rom ending the
feud,  Hugh's pursui t  o [  h is  own r ights would only have exacerbated

23. Karf Leyser, Rule and ConJlict it an Earl'i Medinal Society: Ottonian Saxony
(B loom ing ton ,  1979 ) ,  chap .  10 ,  pass im ,  a l so  pp .  36 ,  39 .

24.  Hanna Vol l rath,  "Herrschaf t  und Genossenschaft  im Kontext  f r - t ihmit te la l ter-

l icher Rechtsbeziehungen,"  Histor isches Jahrbuch 102 (1982):61,  wi th numerous refer-

ences.  This ar t ic le,  a sophist icated updat ing of  Kern 's idea of  Cermanic law, should

only be read in conjunct ion wi th the subsequent rebut ta l  by Hans-Werner Goetz,
"Herrschaft und Recht in der frrlihmittelalterlichen Grundherrschaft," Historisches

lah rbuch  104  (1984 ) :392 -4  10 .
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to the ground, and after swearing peace on the body of the saint,
they embraced each other .  Then everyone went  in to the church and
sang the Te Deurn and other holy songs "in the nlanner of the
region."  Al l  the people sang,  not  just  the c lergy but  the la i ty ,  not
just  the men but  the women, whi le  the bel ls  pealed and the monks
asked God to have mercy on the souls of  those who had d ied in  the
feuds, At Oostburg as at Blaringhem, what had begun as a feud
between indiv iduals or  ind iv idual  fami l ies ended in a paroxysm o[
peace that  uni ted the ent i re communi ty  and made a l l  i ts  members,
regardless of  s tatus or  a l leg iance,  par takers of  a s ingle re l ig ious
experience.

As news of  the monks '  sk i l ls  spread,  the movement gained
momentum. Soon crowds came out  to  meet  the monks long before
they reached towns,  and people threatened by vengeance sought  out
the monks in  order  to prostrate themselves before the re l ics and beg
forg iveness.  

- Ihe 
scene at  Blar inghem was repeated wi th the monks,

thei r  re l ics,  the v ic t im,  and the crowd al l  kneel ing or  s tanding
together, surrounding one person who alone appeared to resist
peace,  who a lone threatened the uni ty  of  the communi ty .  l -hanks to
our  aui .hor 's  sensi t iv i ty ,  we can sense thc turmoi l  wi th in these people
who were torn between two near ly  equal  demands.  On the one hand,
they felt the need to take vengeance; on the other, they felt the
need to forp;ive and make peace. And once more, u'hat t ipped the
balance toward peace was the sk i l l  o f  the monks in  iso lat ing cer ta in
leaders f rom thei r  supporters and makir lg  them feel  the rveight  of
the pressures that  worked fbr  peace.  At  L issewege,  for  example,  the
target, a iut'enis named Robert. already the. head of a large retinue of
knights,  lay st retched out  on the ground,  reddening and b lanching in

turn,  gnashing h is  teeth,  c lawing the ground and eat ing d i r t  in  h is
gr ief .  For  three hours he l^y the re,  groaning as the motrks,
brr rghers,  and bearded knights s tood s i lent ly  around h im, ut ter ing no
sound but  sobs.  The young man groaned because the monks had,  in
ef fect ,  para lyzed h im, not  by any mirac le but  s imply by forc ing h im
to choose between two ur)quest ioned dut ies.  The young man would
have h is  vengeance.  He would not  g ive in  to the monks.  In  fact ,
however,  at  last  he d id.  Af ter  t t r ree hours of  prostrate s i lence,  he
rose to make h is  peace.  Al ter  a l l ,  th is  was the only way he could
have walked through the crowd that  pushed in on h im and look
everyone in the face.2e

The sobbing crowd of  burghers and knights that  surrounded
Robert points once agair.t to considerable popular support for peace

29. Miracula,  chap. I6,  pp.  840-84 l .
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and,  by extension,  for  the ideals of  the Peace of 'God.30 lndeed,  by a
rather  natura l  d ia lect ic  f i rs t  descr ibed by Max Gluckman,  the very
expansion of  feuds tends to create mount ing pressure for  peace.3 l
Without  that  reposi rory of  good wi l l ,  rhe monks would have been
power less.

On the other  hand,  we should not  ignore the ex is tence of  less
al t ru is t ic  mot ivat ions.  I t  is ,  [or  example,  enr i re ly  possib le-even
l ike ly- that  the young men in these dramat ic  tableaux were
consciously  manipulat ing the monks fbr  thei r  own ends.32 Thus,
Hugh of  Blar inghem, insul ted ancl  impotenr  in  rhe face of  a feud
prosecuted against  h is  rv i l l ,  might  wel l  have decided ro p lay the ro le
of  a b luster ing lord,  knowing in advance that  he would never  have to
act  on h is  empty threats s ince the scr ipt 's  f ina l  scene cal led for  h is
wrath to turn to mercy.  He would a lso have known that  far  f rom
weakening h is  author i t / ,  act ing out  such a t ransfornrat ion would only
enhance h is  image by showing h imsel f  in  turn vengefu l  and merc i fu l ,
the t rv in v i r tues of  good lordship.  Robert  of  L issewege's marathon
paralysis may also have concealed a degree of calculation. Coming as
i t  d id toward the end of '  the monks '  tour ,  h is  three-hour prostrar . ion
may indicate that the publicity of Ursmer's delatio had inflated the
currency of piety so that ever more extravaBant gestures were
needed to proclaim the sincerity of one's devotion.

Monks, then, were not the only ones who understood the uses of
ceremonial. Laymen had mastered them as well. Nor was thrs true
only of iuuenes like Hugh and Robert. Grear lords above all knew
how to use the discourse and rites of peace for their own ends. 'Ihe

tour of the monks of Lobbes, for example, was successful in large
part because the count of Flanders had not only sanctioned it but
also actively promoted it. What was true of the count was also true
of  the caste l lans who welcomed the monks in to thei r  towns.35
Without their support, the monks would have achieved nothing; but
the lords struck a good bargain because by supporting the monks'
cause they increased their own prestige and, what was no small
thing, gained at least a momentary measure of peace.

30. Bernard T6pfer, Volh und Kirchc zur Zeit der beginnenden Gottesfriedensbeuegtng
in Fronkreich (Berlin, 1957), although Tdpfer concenrrates on the way monks crea(ed
that support rather than on how they responded to popular demands.

31.  Max Gluckman, "The Peace in the Feud, '  Post  and Present 8 (1955): l -44,
reprinted in his Custom and Conflict in Africa (Oxford, 19?3).

32. I owe the following suggestions to Professor William Miller.
33.  In addi t ion to the above examples,  see also Mhacula,  chap. 10,  p.  840,  where

the castellan of Furnes received the monks on the order of the countess.
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Pol i t ica l  cunning and sel f - in terest ,  psychological  tension,  a s incere
desire for peace: these are not mutually exclusive explanations of the
monks'  success.  In  real i ty ,  a l l  these e lements were equal ly  present ,  i f
not  wi th in the same indiv idual  then sure ly  wi th in the same crowd.  So
it was too in more formal declarations of the Peace of God, where
kings, bishops, and counts enhanced their polit ical authority by
p."i idi.rg over assemblies charged with popular enthusiasm.3a Yet
we have also seen that not even the favour of the powerful and the
support of the many were insufficient to end feuds. One also needed
to know how to ampl i fy  and channel  these currents of  good wi l l .
Monks,  the sk i l led manipulators that  they were of  l i turgy and cere-
monia l ,  had just  such knowledge.  Indeed,  the techniques used by the
monks of Lobbes in ending feuds appear to have been borrowed
from the d isc ip l inary customs of  the c lo is ter .  For  example,  the publ ic
naming and challenging of those rvho had offended the peace-the
technique used by the monks at Bergues-recall the way violators of
the monast ic  ru le were denounced in the common chapter ;  the tech-
nique of ritually isolating persons who had offended community
norms echoes the disciplinary practices of monasteries.35

Just  
"how import .ant  the monks '  mastery of  r i tua l  was in making

peace emerges from their one recorded failure at Strazeele.36 There
they gained the consent of one faction of a feud to try to make
peace, but an apparently large minority resisted. As in the incidents
already described, the mcrnks then tried to force the issue by picking
up thei r  sa int  and surrounding the in t ransigents in  a c losed c i rc le,
bel iev ing that  i f  they could ever  b ind them wi th in the c i rc le then the
power of the devil that possessed them would be destroyed. Irrstead,
before the monks could close the circle a black dog crossed between
the monks and their opponents. The men took the opportunity to
move away,  refus ing to be engaged.  There were.undoubtedly many
local factors which might explain why this particular feud was so
intractable-so intractable indeed that our author records, with a
pardonable tone of vindication, that nearly all were subsequently
s la in in  the contract ing coi ls  of  the ensuing pr ivate war.  I t  is  a lso
tell ing that the failure occurred early in the monks' journey, that is,

34. See the balanced presentat ion by Hans-Werner Goetz,  "Kirchenschutz,

Rechtswahrung und Reform. Zu den Zie len und zum Wesen der f rohen

Gottesfr iedensbewegung in Frankreich,"  Francia I  I  (1983):193-239.

35 .  U f r i ch  o f  C luny ,  Consue tud ines  C lun iacenses  2 .6 ,2 .17 ,3 .3  (PL  149 .705 ,  708 ,

735); Liber Tramilis Ani Odilonis Abbatis, ed. Petrus Dinter, Corpus consuetudinum

monast icarum, vol .  l0 (Siegburg,  1980),  pp.  216-218; The Monast ic  Const i lut ions of

Lanfranc,  ed.  and t rans.  David Knowles (London, 1951),  pp.  I  I  l - l  13.

36.  Miracula,  chap. 5,  p.  838.
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before their saint's renown had been established, before the towns-
people's expectations could be raised. Yet it is surely significant that
in this case the monks were not allowed to establish a foothold for
thei r  r i tua l  s ince the c i rc le that  was such an important  e lement  in
their restructuring of the feud was not only uncompleted, but actu-
ally violated by a profane animal, a representation of the devil. They
therefore never managed to isolate any individual within the commu-
ni ty ,  as they d id in  thei r  successfu l  in tervent ions.

If this failure underscores the importance of ritual in making
peace,  i t  a lso reminds us just  how di f f icu l t  the monks '  task was.  So
many different elements had to converge before one could hope for
success. Even then there rvas no guarantee that the pacts sponsored
by the monks would endure.  Of  course,  nei ther  our  author  nor  any
other  sources te l l  us whether  these par t icu lar  reconci l i t ions lasted;
but, in fac[, we krrow from other sources that the Flemings generally
remained a tumul tuous and v io lent  people,  so that  even i f  these
part icu lar  feuds ended,  the nobles '  propensi ty  for  feuding d id not .
These facts might lead one to suspect, as Hoffmann suspected, that
peacemakers l ike the monks of  Lobbes u l t imate ly  fa i led in  thei r
miss ion;  but  that  is  too easy a conclus ion.sT Even a momen[ary
peace was well worth struggling for ar-rd represented a considerable
success, particularly since the outbreaks of feuding appear to have
been not  endemic,  but  per iodic ,  erupt ing dur ing the power vacuums
created by wars.  Ending a set  of  feuds in  th is  context  might  wel l
have taken care of  mat ters fbr  a substant ia l  per iod of  t ime.38

More important ,  we should not  so emphasize the monks '  shor t -
term goal of ending feuds that we forget that over the long-term
they may well have succeeded in a more essential task-educating
people about  the ideals of  the Peace of  God.  Histor ians have long
tended to see th is  movement as a cruc ia l  turn ing point  in  ear ly  medi-
eval  cu l ture.  

- fhe 
creat . ion of  a new ideal  of  Chr is t ian knighthood,

the popular izat ion of  lay p iety ,  increasingly  vocal  demands for  a pur i -
f ied c lergy,  a l l  th is  and more has been seen as the legacy of  the
Peace.3e Yet  even in acknowledging thei r  importance,  one may st i l l
be puzzled at how so much could have been accomplished by a few
scat tered and inf requent  counci ls .

37. Hoffmann, Cottesfr iede und Treuga Dei ,  pp.  148-150.
38.  Above, n.  i2.  I t  is  s igni f icant  in th is regard that  ef for ts to renew the peace

seem to have occurred in Flanders at  regular ,  wel l -spaced intervals:  the tour of
Lobbes in 1060; the eLet ,at io of  St .  Donat ian at  Bruges in 1070; the mission of  Arnul f
in 1083-1084: and another eLeral io of  Donat ian in 1096.

39.  Topfer ,  Volh und Kirche;  Georges Duby,  "Lai ty and the Peace of  God,"  in ? 'he
Chivalrous Socie! ,  t rans.  C.  Postan (Berkeley,  1977),pp.123-133.
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What the MirctcuLa sanbti Ursrnari shows is that the lessons were
repeated and that what happened at the great peace councils is only
one aspect  of  the movement.  f 'he d ic tates of  the Peace were not
taught  in  only  a few unusual  assembl ies.  They were a lso d iscussed in
more informal assemblies l ike that at Bergues. Here no articles of
the Peace of God were declared, at least none that we know of.
Something much more important  to  the last ing success of  the move-
ment  in  quel l ing feuds and inst i l l ing the values of  the Peace d id
happen.  The monks of  Lobbes,  together  wi th the count  and
countess,  preached about  the need for  peace and reconci led the real
feuds of  ind iv iduals.

Nor d id the monk.s of  Lobbes work a lone.  Other  F lemish saints,
l ike Macar ius and Arnul f ,  a lso preached peace and reconci led feuds.
Arnul f  even worked in and around the very region through which
the monks of  Lobbes had passed a generat ion ear l ier .ao There were
also other  in formal  counci ls  such as that  at  Bergues,  The L4i racula
sancti Donatiani, for example, tells of an assembly at Bruges (a city
v is i ted by both Arnul f  and the monks of  Lobbes)  summoned by the
count  of  F landers in  1070 for  the dedicat ion of  the church at
Hasnon.  Al though no ment ion is  made of  a formal  declarat ion of  the
Peace,  the set t ing recal led the Peace assembl ies.  There were re l ics.
The great  of  the county at tended,  inc luding b ishops and abbots.
Mirac les occurred- inc luding the reconci l ia t ion of  a feud.a l  The
same source te l ls  of  a s imi lar  assembly,  again at  Bruges,  held in
1096,  whi le  the count  and the great  nobles of  F landers were over-
sea.s on crusade.  Dur ing thei r  absence,  bel la  in test ina had f lared up
and was so severe that  "brother  d id not  fear  ra is ing a hanC against
brother ,  nor  son against  fa ther . "  The provost  of  Bruges,  act ing in
the count 's  p lace,  therefore had the re l ics of  Donat ian p laced outs ide
the church,  in  publ ic ,  where a great  crowd of  persons of  both sexes
gathered to l is ten to sermons.  At  last ,  inspi red by the saint ,  "a l l

entered a pact  of  peace as one."42
The enunciat ion of  the ideals of  the Peace of 'God or  the reconci l -

iation of feuds in terms of' the Peace may therefore have been fairly
common at  local  assembl ies in  F landers.  In  other  regions of  France,

40. Above, notes l7 and 25;  a lso Plate l le,  "La v io lence et  ses remCdes,"  passim,
wi th,  however,  a ser ious misreading of  the Vi ta ArnulJ i  on pp.  155-156. Macar ius,  of

course,  worked in the ear ly part  of  the century;  but  that  does not  inval idate the point ,

rather i t  only indicates how long the process of  Chr ist ianizat ion took in northern

Europc.
4 1  .  M G H  S S  1 5 . 2 : 8 5 7 .
42. MGH SS 15.2:858, discussed briefly by Hoffmann, Gottesfriede wtd Treuga Dei,

o .  1 5 0 .
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the pr inc ip les of -  the Peace were a lso recal led outs ide the great
assembl ies.  Ivo of  Chart res rvrote of  " the custom of  our  church,"
according to rvhich he rvas about  to hold a synod " in  which we wi l l
deal  rv i th  many issues involv ing eccles iast ica l  af fh i rs  and the peace of
the ent i re region. '43 A Normarr  counci l  he ld at  L is ieux in  1064
decreed "that the Truce of God be frequenrly repeared." De Bouard,
comment ing on th is  text ,  bel ieves that  the Peace was in fact  regu-
lar ly  reaf f i rmed in Normandy.aa I t  *us a lso a custom in the d iocese
of  L imoges to hold semi-annual  synods which reaf f i rmed the Peace.
At  these synods,  sermons about  peace were del ivered.  Those who
had v io lated the Peace were received as peni tents,  and psalms of
peni tence were sung.  Apparent ly  only  those laymen involved in
inf ract ions of  the peace at tended,  but  Ademar of  Chabannes
ment ions the hold ing of  other  counci ls  rvhere the at tending la i ry
heard sermons about  the meaning of  peace.a5 Fi r ra l ly ,  the peace
canons of  L i l lebonne,  Douai ,  Th€rouanne,  and Laon requi red local
priests, on Sundays and feastdays, to pray publicly for those who
were observing the Peace of God and to damn publicly those who
rvere v io lat ing i t .ao

Perhaps these efforts did not end feuds once and for all; but it
would be incredible to suggest that they had no effect in changing
the way at least some conceived of social order and in giving those
who wanted peace the courage to demand it. Certainly thev help
expla in n,hy Urban I I 's  proc lamat ion o[  the Truce of  God in 1095
received such rapid implementat ion in  nor thern France,  par t icu lar ly
in F landers.  Urban d id not  preach into a vacuum. Bishops l ike lvo
and Arnul f  .and monks and canons l ike those f rom Lobbes and
Bruges had thoroughly prepared the ground for  h im.a7

43 .  Co r respondance ,  ed , .  J .  Lec le r cq  (Pa r i s ,  1949 ) ,  p . 258 ,  no .62  (1096 ) .  A l t hough
wri t ten af ter  Urban's proclamat ion o[  the Peace at  Clermont,  the fact  that  Ivo spoke
of th is as a consuetudo indicates that  the pract ice preceded 1095, as l lof fmann recog-
nized (Cottesfriede und Treuga Dei, pp. 197-198).

44 .  De  Boua rd ,  "Su r  l es  o r i g i nes  de  l a  T rdve  de  D ieu , "  p .  187  and  n .55 .  See  a l so
Hoffmann, Gottesfr iede und Treuga Dei ,  pp.  169-175.

45.  L.  Del is le,  "Not ices sur les manuscr i ts  or ig inaux d 'Ad€mar de Chabannes,"
Not i tes et  extro i ts  des manuscr i ts  de La Bibl ioth ique nat ionale 35 (1896):266-267,27 1.

46.  The bishops of  L i l lebonne, for  example,  wrote,  "Presbi ter is  autem precip imus
ut in lest iv i tat ibus ac diebus dominic is qui  hanc pacem observaver int  pro i l l is  preces
agendo benedicant .  l l los vero qui  inf reger int  aut  qui  inf ractor ibus concesser int  maledi-
cant . '  The wording of  the other counci ls  ment ioned is s imi lar :  Bonnaud-Delamare,
"Institutions de paix," p. 184; Hoffma,nn, Gotlcslriede und Treuga Dei, p. 172.

47.  See Hoffmann, Gottesfnede und Treuga Dei ,  pp.  146-152, 169-175, 186-189,
195-205,219 for  references to the Peace before and immediately af ter  Urban's
decree,  especia l ly  p.  195,  where he argues that  Urban's proclamat ion did not  re intro-
duce the t ruce af ter  a long hiatus but  conf i rmed an establ ished custom of  the French
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There is  at  least  one tanta l iz ing indicat ion that  the rnessage of  the
peacemakers had been taken to hear t .  ln  the t ime of  Robert  I I
(1093- l  I  I  l ) ,  the burghers of .  A i re-sur- la-Lys obta ined f rom the
count  a conf i rmat ion of  thei r  communal  organizat ior- r  and i ts
customs.{8 They cal led th is  organizat ion an arn ic i t ia .  I ts  members '
essential obligation was to bear each other aid as if they rvere
brothers.  This in  i tse l f  recal ls  the language of  the peacemakers.  St i l l
more st r ik ing is  that  l ike them, the members of  the atn ic i t ia  were
especia l ly  concerned wi th the problem of  ending feuds.  For  example,
the statutes prohibited feuds for a period o[ forty days follorving a
murder dur ing which t ime judges were to at tempt to achieve a
reconcil iatior.r o[ the parties. Those rvho rejected such mediation
were to be expelled from the brotherhood.

In i ts  concern wi th feuds and i ts  language of  brotherhood and
fr iendship,  th is  commune,  l ike many others,  sure ly  ref lects the in f lu-
ence of  the Peace movement as a whole.  In  par t icu lar ,  i ts  mi l i tant
appropr iat ion of  se l f -help betrays the in f luence of  the Peace of
Soissons in  1093 and that  of  St-Omer in  1099,  both val id  in  F landers
and both author iz ing ord inary par ish ioners to take up arms in
defense' of the peace (though only at the command of their
bishops).ae The init iative of the men of Aire also benefited by
seconding a policy promoted by the count himself for Robert had
played a p ivota l  ro le in  the declarat ion of  the Peace at  St-Omer.  In
l  l  l  I  he went  so far  as to issue a Peace on h is  own author i ty .5o Yet
Arnulf of Soissons, the canons of Bruges, and the monks of Lobbes
would also have been justif ied in regarding the programme of the
amicitia as the fruit of their own repeated efforts. In proof, one
needs simply to point out that Aire is located within a few kilometres
of  Strazeele and Blar inghem, and not  far  f rom Furnes and
Bruges-the very region where these three preached the need to end
feuds.

Thus the great  peace assembl ies were only the beginning of  the
Peace of God, whose ideals were l iterally brought home to the laity
in thei r  own towns and v i l lages through the work of  monks and
priests. Such local efforts have been ignored by historians because

(and increasingly the Roman) church.  For fur ther detai l  on Flanders,  see also the c i ta-
t ions given above,  n.  2.

48.  Raoul  van Caenegem, "Coutumes et  l6gis lat ion en Flandre aux XIe et  XI Ie
sitcles," Les liberlls urbaines el ruroLes du XIe au XNe siicles. Actes du colloque internalio-
naLe, Spa,5-8 septembre /966 (Brussels,  1968),  p.  125;  Plate l le,  "La v io lence et  ses
remddes,"  p.  125.

49. Vermeesch, Essai sur les oigines, pp. 57-69.
50. See references cited above. n. 2.
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they did not result in articles through which we can trace the devel-
opment  of  the Peace as an inst i tu t ion.5 l  On the other  hand,  i t  is
perhaps by just  such smal l  events,  s imply because they were more
parochial, that the ideals announced in the great councils became
part of the vernacular of everyday l ife.

51. Thus Hoffmann, Gottesfr iede und.  Treuga Dei ,  pp.  146-149, wr i tes thar the
Miracula sancti ursmari is primarily important because it informs us of the counclr a[
Bergues,  whi le he dismisses st .  ArnulFs mission of  peace as essent ia l ly  a 'personal

in i t iat ive" l imi ted to ending feuds,  and therefore as largely unimportanr for  the
history of  the movement.


